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Parshas Lech Lecha 

Leaving the Land                                                                                     
Tani Feldman ('24) 

In this week’s Parashah, Lech Lecha, 
Hashem commands Avram to take his wife, 
nephew, and all of their possessions and 
leave Charan and travel to the promised 
land, the land of Canaan. However, when he 
arrives at the land, something weird hap-
pens. The land Hashem had just promised 
him with blessings, is amid a huge famine. 
So Avram takes his wife, nephew, and all 
their possessions again, and travels to Egypt. 
There he tells his wife, Sarai, to pretend to 
be his sister instead of his wife so that the 
Egyptians won’t see her and kill him, to 
marry her. In doing so, he causes Pharaoh to 
sin by trying to take her, and Hashem pun-
ishes him with leprosy and Avram escapes 
with his family and possessions. So the ob-
vious question here is why? Why is Hashem 
promising all of these great things to Avram 
only for him to arrive during a big famine? 
     
    Rashi suggests a simple answer. He says 
that Hashem did this as one of the tests for 
Avram. However, other commentators such 
as Ramban and the Tur Ha’aroch disagree 
with this answer and bring deeper answers 
as to why there was a famine in the land. 
Ramban says that the famine which caused 
Avram to travel down to Egypt foreshadows 
the famine which will happen to his de-
scendants, which would cause them to go 
down to Egypt. According to Ramban, Av-
ram’s selfish sin of putting the Egyptians in 
a place where they would sin without know-

Volume 26, Issue  2  Cheshvan 10 5782 
Yeshiva University High School For Boys  

Marsha Stern Talmudical Academy  

“יתגבר כארי לעמוד בבוקר לעבודת בוראו”  

 שמע קולנו

Table Of contents: 

Leaving the Land- Tani Feldman (’24)  …………………....…1 

To the Land that God Would Show him– Aryeh Ma-

nevitz (’23)  ………………………………………………………..…...…2 

A Short Vort ………………………………..…………….................2   

5 Minute Lomdus ………………………………...………..………….3 

Parshas Lech Lecha; using Anesthesia While Performing 

a Bris Milah- Zev Wiener (’24)  …………………………...……..4 

Gedolim Glimpse……………………………………………………..…5 

A Mitzvah to Think About- Ari Schick (’22) and Yonah 

Josse (’22)  ………………………………………………………...…...…5 

Midrash Minutes……………………………………………………..…6 

Parshah Prism..………………………...…………………..…………..7 

Parshah Puzzlers ……………………………………….……..…….…7 

 

   פרשת לך לך

If any MTA Talmidim 

want to write for the next  

Shema Koleinu 

Please Contact  

shemakoleinu@yuhsb.org  

If you want to sponsor the 

next Shema Koleinu,  

please Contact  

shemakoleinu@yuhsb.org 

https://www.sesamestreet.org/


 

2 

ing it, is the reason that his descendants later suf-
fered in the land of Egypt until they were saved 
by Hashem.  
 
    The Tur Ha’aroch disagrees with this answer. 
The Tur Ha’aroch says that Avram had a reason 
for sinning. Avram knew that if he told the 
Egyptians that Sarai was his wife that they would 
sin by taking her and killing him, but Hashem 
would cause a miracle to happen saving Avram 
and his family. Avram didn’t want for there to be 
a need for a miracle, so he introduced Sarai as 
his sister. 
 
    These different opinions teach us that different 
situations can be seen in a positive or negative 
light. The Tur Ha’aroch specifically shows us 
that in some negative situations, it’s much better 
to not have to depend on a miracle to fix a situa-
tion. We should always try to look at situations 
in a positive way and work through them our-
selves. 
 

 

 

 

 

 

 

 

To the Land that God would Show him                             
Aryeh Manevitz ('23) 

ית  ֹוַלְדְתךָ֖ ּוִמֵבֵּ֣ ם ֶלְך־ְלךָ֛ ֵמַאְרְצךָ֥ ּוִממּֽ ָ֔ אֶמר ה׳ ֶאל־ַאְבר  ַוי ֹּ֤
׃ ך  ר ַאְרֶאּֽ ֶרץ ֲאֶשָ֥ ָ֖ א  יך ֶאל־ה  ִבִ֑  א 
The LORD said to Avram, “Go forth from 
your native land and from your father’s 
house to the land that I will show you״ 
 
In the beginning of this week's Parshah, Av-
ram is told to leave everything behind and 
go somewhere. Where, Hashem will show 
him. Why doesn't Avram just receive a map, 
why does God need to personally show him 
the way. R’Berg says in his sefer “Nitzotzos” 
that the Maharal explains that out of the five 
senses, sight is the least objective. When we 
see something, we become convinced of its 
reality. Contrary to common belief, sight is 
often the more subjective than we care to ad-
mit. The word re’iya Can mean understand-
ing and sight because they are intertwined. 
The way that we “understand” the world in-
ternally is often how we “see” the world ex-
ternally. A pessimist and an optimist can see 
the exact same experience but perceive it in 
two entirely different ways. This is the power 
of intervention. Superficial vision only recog-
nizes reality and is limited to just what it 
sees. On the other hand, Avram, with his in-
ner vision does not focus on external beauty.  
 

A Short Vort                                                                                                
Ezra Schechter (’22)                                         

In this week’s parshah, Sarai tells Avram that it has become clear to her that Hashem is not letting her 
have a kid and that Avram should take Hagar, Sarai’s maid servant, and have a child with her. The pas-
suk tells us that Avram does this, but it tells us this in a strange way. “Vayishma Avram lekol Sarai”, Av-
ram listened to the voice of Sarai. The wording is interesting because it does not actually say that Avram 
does what Sarai said, but rather that he just listens to her voice. Ramban comments on this and says that 
we can see from here that Avram only wanted to marry Hagar because Sarai said so and not because he 
wanted to or wanted to have children. The next passuk backs up this idea by describing Sarai as Avram’s 
wife showing how she was his real wife and the one he wanted to be with. The passuk also says that Sarai 
had to bring Hagar to Avram for him to actually be with her. This is a very loyal deed of Avram as, obvi-
ously, he wanted kids, but he wasn’t willing to go and have kids with anyone besides Sarai until she 
asked him and even brought the girl to him.  
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5 Minute Lomdus 
Yaakov Weinstock (’22)       

In Parshas Lech Lecha, Avraham is com-
manded to give both Yitzchak and Yish-
mael a bris milah. The Torah says that the 
punishment for violating the mitzvah of 
bris milah is kares. However, when exactly 
does one get kares for this issur?  

Rambam writes in Hilchos Milah 
(1:2) that if one doesn’t have a bris milah 
by eight days they are constantly in viola-
tion of the mitzvas asei, but he’s not cha-
yav kares until after he dies. Ra'avad disa-
grees, and says that every day one doesn’t 
have a bris he’s chayav kares even before 
he dies. The kesef mishnah explains the 
machlokes between Rambam and Ra'avad, 
Rambam believes that one has not officially 
violated the mitzvah of bris milah until af-
ter death because as long as one is alive he 
has the ability to fulfill the mitzvah. How-
ever, Ra'avad disagrees and says that once 
one becomes a bar mitzvah and has still not 
fulfilled the mitzvah of bris milah the chi-
yuv kares falls upon him because someone 
who is a bar mitzvah is chayav for aveiros, 
as such everyday one decides to delay ful-
filling this mitzvah there is a chiyuv kares. 
The Meromei Sadeh (Yevamos 9a) ex-
plains that Rambam holds that the mitzvah 
of bris milah is fundamentally an active 
mitzvah, because it’s done b’kum asei. 
Therefore, he holds that you can’t get kares 
because not having a bris isn’t a violation 
of the mitzvah; the violation of the mitzvah 
is never doing the active mitzvah of having 
a bris. From this one can infer that Ra'avad 
disagrees and believes that the mitzvah of 
the bris isn’t the ma’aseh mitzvah of the 
bris milah, but an obligation to have a bris. 
The mitzvah is done passively. Therefore, 
every day that passes that one doesn’t have 
a bris he’s in violation of the mitzvah be-
cause it’s another day where he didn’t ful-
fill the passive mitzvah and completely vi-
olated it, therefore he does have a level of 
kares that he’s already chayav.  

After Lot parted from him, Hashem said:  ר ַמֵּ֣ ה׳ א 
ה  י֙ך ּוְרֵאָ֔ ֹּ֤א ֵעיֶנ֙ א נ  ֵּ֣ ֹו ש  ִעמָ֔ ֹוט ֵמּֽ ֶרד־לֵּ֣ ּֽ ם ַאֲחֵר֙י ִהפ  ָ֗ ֶאל־ַאְבר 
ה׃ ּֽמ  י  ה ו  ְדמ  ֵקָ֥ ה ו  ֶנְֶָ֖֖גב  נ ה ו  פ ָ֥ ם צ  ִ֑ ה ש  ֵּ֣ ֹום ֲאֶשר־ַאת  קָ֖  ִמן־ַהמ 
And the LORD said to Avram, after Lot had part-
ed from him, “Raise your eyes and look out from 
where you are, to the north and south, to the east 
and west, 
ְלַזְרֲעךָ֖  ה ְלךֵּ֣ ֶאְתֶנִ֑נ ה ּוּֽ ֶאָ֖ ה ר  ָ֥ ֶרץ ֲאֶשר־ַאת  ָ֛ א  ל־ה  י ֶאת־כׇּ ִכִּ֧
ם׃ ּֽ  ַעד־עֹול 
for I give all the land that you see to you and 
your offspring’s forever and ever. (Bereishis 
13:14-15).  
 
The Torah does not mention the external beauty 
of the land when describing Avram‘s vision. It 
was because Avram was not focused on the 
physical side of Eretz Yisrael but the inner es-
sence. Because this, everywhere he looks, even 
those places he cannot see, belonged to him. Er-
etz Yisrael has “The eyes of Hashem your God, 
always upon it, from the beginning of the year to 
the end of the year” (Devarim 11:12). Avram is 
not merely being sent to a land, but to a place 
where he would develop a consciousness of the 
Rebono Shel Olam, it is a place that Hashem’s 
vision is always set upon. Avram would learn to 
see the world in a deeper light. A land that is tied 
to a deeper vision can only belong to people who 
embrace that vision. The medrash says that until 
Hashem illuminates our eyes, we are blind to the 
salvation that lies in front of us. May we be zo-
cheh to really observe mashiach and the land of 
Israel. 
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Parshas Lech Lecha(Using Anesthesia While 
Performing a Bris Milah) 

 
Zev Wiener (‘24) 

 
In Parshas Lech Lecha Hashem makes two 
Brisim with Avraham Avinu, the first one is 
the Bris ben Habitarim and the second one is 
towards the end of the Parshah and that is the 
Bris Milah and Avraham is instructed to cut 
off his foreskin and that he ensures that his 
descendants do it as well as the Pasuk says: 
ז את ְבִריִתי ֲאֶשר ִתְשְמרּו ֵביִני ּוֵביֵניֶכם ּוֵבין ַזְרֲעך ַאֲחֶריך 
י ה ְלאֹות  ְרַלְתֶכם ְוה  ר. ּוְנַמְלֶתם ֵאת ְבַשר עׇּ ל־ז כ  ֶכם כׇּ ִהמֹול ל 
׃ְבִרית ֵביִני ּוֵביֵניֶכם  

 
The question is when it comes to a Bris is 
one allowed to use Anesthesia so that the 
child won’t feel the pain of the Bris? 
The Aderes in his sefer called  עובר אורח אות
 writes that somebody passed through and  עב
was talking to him ל”במה שקרה שאבותיו המירו ר 
-  he says there was somebody whose parents 
stopped to be practicing Jews ואותו הבן -  and 
that child the community  the  -גנבוהו מחיק אמו 
community somehow smuggled the child 
away from his parents  ונתגדל בין הישראלים-  
and this child was raised in the regular Jew-
ish community where he was born and  אך לא

 the child never got a Bris Milah  - נימול עדיין
now the child becomes an adult he realizes 
he never had a Bris Milah ואתה כבר נהיה לאיש - 
 now the person is an adult  ורוצה מאור למול את
 the person wants a Bris  -עצמו אך מתיירא 

Milah but is afraid, מפני צער המילה -   that the 
procedure is going to cause him so much 
pain he is not going to be able to handle it 
 and he wants to do the  -ורוצה לעשות לעצמו 

same thing that the doctors do to give some 
sort of anesthesia whatever they had at the 
time and he wants to know אם מותר לעשות כן ?  
The אדרת  writes  והשבתיו-  and I responded 
 if your only concern is the fact  -דאי משום הא 

that you are not going to have pain while 
performing the Bris Milah לא איריא -  I don’t 
know what the problem is דאנה כתוב בתורה - 
where in the Torah does it say  שצריך דווקא צער

-מן המילה   Where does the Torah instruct us: 
perform a Bris Milah and make sure the per-
son who is having the incision done is going 
to cry while it’s being performed? Nowhere 
in the Torah does it say that the Torah says to 
perform the Bris Milah; here is how to do it 
but nowhere are we instructed to make sure 
that somebody has pain. In the ספר פסקי תשובה

ב ”סימן קפ  where he discusses this issue as 
well; he has correspondence with other Rab-
banim and the way the פסקי תשובה calls it is, 
is someone allowed to use סם המיישן -  and I 
allowed to use the medicine that makes you 
fall asleep טראנק -שקורין שלוף-  the drink that 
makes you sleep he says that they had such a 
thing in Europe and he wants to know is it 
permissible for us to use or not? The Aderet, 
as well as the Pskei Teshuva, write that no-
where does the Torah instruct us that a per-
son has to be in a state of pain when doing 
the Bris Milah and therefore they see nothing 
wrong with it at all. Rav Ovadia Yosef has a 
Teshuva in יביע אומר יורה דעה חלק ה סימן כב 
where he says that an adult who never got a 
Bris Milah or a  who becomes a Ger while גר
he is old that it is מותר for the Mohel to use 
Anestishia during the Bris. Rav Elyashiv al-
so has a Teshuva in קובץ תשובות חלק ה סימן קנה 
where he was asked about this question and 
he says that Rav Meir Arik has a Teshuva 
where he says that by a Bris one should spe-
cifically have pain and he says חס ושלום for 
us to add new things that they never had in 
those days, so he says חלילה for one to use 
Anesthesia for a person who is getting a Bris 
Milah. So it seems that for a child one should 
not use anesthesia because we want the child 
to have some צער but when it comes to an 
adult that is a  מחלוקת between Rav Ovadia 
Yosef and Rav Elyashiv about whether it’s 
proper to or not. 
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Gedolim Glimpse:  
            Rabbi Zvi Hirsch Kalischer  

Rabbi Zvi Hirsch Kalischer ( 1795-1874) was born in Lissa in the Prussian Province 
of Posen (now Leszno in Poland). Destined for the rabbinate, he received 
his education from Rav Yaakov of Lissa and Rabbi Akiva Eiger. 
After his marriage he settled in Thorn, a city on the Vistula River, then in Prussia and 
now Toruń, in northern Poland, where he spent the rest of his life. 
 

 
In Toruń, he took an active interest in the affairs of the Jewish community, and for 
more than forty years held the office of Rabbinatsverweser ("acting rabbi"). His ability 
to be unbiased was a prominent feature of his character; he refused to accept any 
pay for his services. His wife, by means of a small business, provided their meager 
subsistence. 

 
In his youth he wrote Eben Bochan, a commentary on several juridical themes of the 
Shulchan Aruch, Choshen Mishpat, and Sefer Moznayim la-Mishpat, a commentary, 
in three parts on the whole Choshen Mishpat. He also wrote Tzvi L'Tzadik, which was glosses on the Shulchan 
Aruch, Yoreh De’ah as well as a few other seforim. He also contributed largely to Hebrew magazines, such as Ha-
Maggid, Tziyyon, Ha-'Ivri, and Ha-Lebanon. 
In the midst of his many activities, however, his thoughts centered on one idea: the settlement of the Land of Israel 
by Jews, in order to provide a home for the homeless Eastern European Jews and transform the many Jewish beg-
gars in the Holy Land into a population which would be able to support itself by practicing agriculture. 
Owing to Rav Kalischer's agitation, the Alliance Israélite Universelle founded the Mikveh Israel agricultural school 
in Palestine in 1870. He was offered the rabbinate, but he was too old to accept it. Although not all of these en-
deavors were attended with immediate success, Rav Kalischer never lost hope. By exerting a strong influence up-
on his contemporaries, including such prominent men as Heinrich Grätz, Moses Hess and others, he is considered 
to have been one of the most important of those who prepared the way for the foundation of modern Zionism. 
He died on the 5th of Cheshvan 5635. 
 
 

Meir Morell ('22) 

A Mitzvah to Think About          

Ari Schick ('22) & Yonah Josse (‘22) 

 
In this week's Parshah, Hashem tells Avraham to perform the mitzvah of bris milah. Regarding this mitzvah, 

The Minchas Chinuch remarks that bris milah, and all other physical mitzvos, require the right kavanah- intention- be-
forehand. He quotes the Tur Even who gives examples of Shofar and Matzah as mitzvos where one could perform 
these acts for reasons other than the mitzvah (practicing shofar on Rosh Hashanah for example). However, the Min-
chas Chinuch wonders about milah where the mitzvah can only be done once, so perhaps this mitzvah does not need 
kavanah to be performed correctly. On the other hand, maybe one can say that they are performing a bris specifically 
not for the mitzvah. So the question emerges: what is a fulfillment of the mitzvah? Is it the action itself which is the 
mitzvah or is the action included with the kavanah? 

The Torah says that the mitzvah of bris milah is to remove the orlah- the foreskin. So perhaps, the Minchas 
Chinuch suggests, if there is no orlah then there is no mitzvah of bris milah. He brings forth a proof from tzitzis, that if 
one does not have a four cornered garment then they have no chiyuv of tzitzis. This is an example of a mitzvas reshus 
- an optional mitzvah. Based on this, it is possible that bris milah may also be a mitzvas reshus, and since the chiyuv is 
on the eighth day following the child’s birth, if the child has no orlah there is no mitzvah. Furthermore, the gemara in 
meseches shabbos, 132a, attempts to figure out what the exact proof for the fact that one can administer a bris milah 
on shabbos is. One answer given is that of Rav Yochanan who explains that since the passuk says the word “yom”-
day, it teaches us that even if the eighth day after the baby is born (the day the bris milah needs to be given) is on a 
shabbos you still do the milah even though you will need to violate shabbos. This explanation emphasizes the fact that 
performing the mitzvah of bris milah takes the highest level of importance, and therefore must be done with the proper 
kavanah, even on shabbos. 
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Midrash minutes: 

Eitan Rochwarger ('23) 

Due to editorial error, this article was left out of last week’s Shema Koleinu, and subsequently published here in order 
to share the wonderful Torah below.  

 
An olive branch? From Where? 

The passuk states  
“ ִים ֵמַעֵּ֥  ּלּו ַהַמַּ֖ ַח ִכי־ַקֵּ֥ ַַ֖דע נ ֶ֔ יהָּ ַוֵּיֵ֣ ף ְבִפִ֑ ֵ֣ רָּ ִַ֖ית טָּ ֶרב ְוִהֵנֵּ֥ה ֲעֵלה־ַזַּ֖ ת ֶעֶ֔ יו ַהּיֹונָּ֙ה ְלֵעֵ֣ ָ֤ א ֵאלָּ ב ֹ֨ ֶרץ׃ לַותָּ ָֽ אָּ הָּ  
 
The dove came back to him toward evening, and there in its bill was a plucked-off 
olive leaf! Then Noah knew that the waters had decreased on the earth. (Berashis 
8:11)”.  
 
The obvious question to be seen from this passuk is how did this dove find an olive 
branch if the whole world was just destroyed? Also, it’s important to note that the 
Chizkuni writes that since the Torah uses the word “ -חטף plucked” the branch was 
not just floating around on water but taken off of a tree recently. The Midrash Rab-
bah there is an argument between the different Rabbis on this question; where did 
this olive branch come from? Rabbi Abba bar Kahana believes that it was brought 
from Har Hazeizim and Rabbi Levi believes that it was brought from any olive tree 
in Israel. Even so, the “Mabul” is taught to everyone from a young age that every-
thing in its path was destroyed. It is even written in Yirmiyahu:  
 
“ ם ֶהַּ֖ ן לָּ ל וֶָּאֵתֵּ֥ ֶל֙ה נֵָּבֶ֔ ה ְוֶהעָּ ים ַבְתֵאנָָּ֗ ין ְתֵאִנֵ֣ ֶפן ְוֵאֵ֧ ים ַבֶגֶּ֜ ִבֹ֨ ִ֑ה ֵאי֩ן ֲענָּ וָּ ם ְנֻאם־ְיה  ף ֲאִסיֵפַּ֖ ס ֵּ֥ ּום׃יַ  אָּ  I will -ַעְברָֽ
make an end of them—declares the Hashem: No grapes left on the vine, No figs on 
the fig tree, The leaves all withered; Whatever I have given them is gone. 
(Yirmiyahu 8:13)”  
 
Clearly from here it is seen that the olive trees wouldn't have survived. 
 
 The Rabbenu Bechaye gives a different approach on this question: he says in 
Midrash Rabbah (33:6) that the dove took the olive branch from Gan Eden. The 
Ramban adds that the gates to Gan Eden reopened after the water dried up. This 
then brings another question in on if the dove was going into Gan Eden why bring 
back an olive branch and not cinnamon or besamim (sweet smelling spices). Rashi 
answers with a beautiful lesson that Hashem was trying to send Noach a message 
through the dove that even the dove would rather the bitter branch from Hashem 
than sweet (as honey) food from men. This is some great advice that everyone 
should think about because if we are all grateful for whatever is given to us then we 
can realize how great everything that we already have from Hashem truly is.  
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Parshah Puzzlers 

Submit your answers to shemakoleinu@yuhsb.org along with your name and cell phone number to be entered 
into a raffle at the end of the sefer! 1 answer = 1 entry!                                                                                                                             

(Hint: Use the commentaries in the Mekraos Gedolos Chumashim, along with the Toldos Aharon on the side to 
find relevant Gemaras and Midrashim) 

For answers to these puzzles, feel free to consult Rashi, the Toldos Aharon, and any other resources. We’d love 
to hear your answers at shemakoleinu@yuhsb.org! 

1. Which part of davening is referenced in this week’s parshah? 

2. Hashem tells Avraham (Bereishis 12:3 understood with Rashi): People will bless their sons to “be like Av-
raham.” Name two other instances in the Torah where this type of blessing (that people should wish their sons to 
be like the blessed) is used 
3. Name two instances in the Torah where this same structure is used for a curse (the cursor wishes upon his 
subject that whenever anyone curses someone else, they should wish upon them to be like his subject). 
Answers from last week: 
ם-ַיְָ֤פְת א   .1 ֳהֵלי־ֵשִ֑ ָֽ ן ְבא  ֶפת ְוִיְשכ ַּ֖ ֹלִהי֙ם ְלֶיֶ֔  
  (Bereishis 9:27, Megillah 9b) 
2. Both had words which were altered when king Talmai forced the chachamim to translate the Torah into Greek 
(Megillah 9a) 
3. Rashi (Bereishis 8:11), quoting the Midrash, explains that the dove said that it’d rather have food as bitter as 
an olive through the hand of Hashem than as sweet as honey through the hands of humans. This is like Devarim 
11:10-15, which describes Eretz Yisrael as a land which Hashem is constantly seeking as well as how Hashem 
will nourish Bnei Yisrael. This might also be the curse of the snake (Bereishis 3:14)- that it will always eat from 
the dust of the earth, never relying on Hashem for sustenance. 

Parshah prism– weekly parshan: 
Ramban 

Test of Faith 
Yisrael–Dovid Rosenberg('23) 

 Immediately following recording Avram’s arrival to Eretz Y israel, the Torah speaks of the famine 
that drove Avram directly out of the land and down to Mitzrayim (Bereishis 12:10-20). Rashi (ibid 12:10) 
describes it as a test to see whether Avram will doubt Hashem now that Avram is being forced to leave so 
soon after his arrival, which Hashem had commanded him to do. However, Ramban takes a different ap-
proach. 
 Ramban on the same possuk begins by discussing the events and later parallel events. He notes that 
Avram went down to Mitzrayim due to famine and the residents then wanted to, and did, take his wife from 
him. Hashem then sent terrible punishments upon the Mitzrim and ultimately Avram was sent out by Phar-
oah with great spoils. This saga mirrors Avram’s descendants’ lives. Bnei Y israel also journeys down to 
Egypt due to famine and the pharaoh of that time has the (baby) boys killed, but leaves the girls alive so as 
to take them as wives. Ultimately, Hashem punishes Mitzrayim with terrible plagues and the Egyptians send 
Bnei Yisrael out with great spoils. Avram’s story hints to that of his descendants which is yet to come. 
 However, according to Ramban, this test is a test of faith, but not the same test as described by 
Rashi. Rashi argues that Avram was challenged to keep his faith despite having to leave Eretz Y israel. Ram-
ban says that Avram should not have left, he in fact failed the test because he did not trust in Hashem’s pow-
er to provide for him in Eretz Y israel, nor did Avram trust that Hashem would protect him should the people 
of Mitzrayim set their eyes upon Sarai and put her in a horrendous and sinful situation. Ramban says that 
this is exactly why Avram’s descendants went through the fiasco with the same difficulties; it was decreed 
upon them for the failings of Avram in this story.  
 

Ramban was born in Girona, Spain in 1194 and died in Acre, Israel in 1270. He wrote a commen-
tary on the Torah, a commentary on many masechtos of Talmud, comments to Rambam’s Sefer Hamitzvos, 
the Milchemos Hashem to protect Rif from the attacks of the Ba’al Hamor, and many more. 
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Parshah Summary 

Lech Lecha -- Hashem told Avram to leave his father's house and go, along with his nephew Lot and wife 
Sarai, to the Land Of Cana’an, where Hashem promised to make him into a great nation. Soon after arriving 
in Cana’an, however, a famine broke out, which forced Avram to flee to Egypt. Avram pretended to be 
Sarai’s sister, so that the people would not kill him in order to take Sarai. Sarai was kidnapped by officers of 
the Pharoah and brought to his palace, and as a result of this, Hashem sent a plague to afflict Pharoah’s en-
tire household, causing him to send Avram and Sarai away. After their return to Cana’an, a quarrel arose be-
tween Lot and Avram’s shepherds, which grew so heated that the two decided to separate. Lot went to live in 
Sodom, a hotbed of immorality, while Avram remained in Cana’an. Shortly thereafter, Lot was taken as a 
prisoner of war, and Avram went to fight to free him. The king of Sodom thanked Avram, but he refused to 
accept any reward. Since Sarai had not yet had any children, she encouraged Avram to marry their maidser-
vant, Hagar, to have a child. When Hagar got pregnant, Sarah grew upset with her behavior and kicked her 
out of the house. Hagar ran until she met an angel, who told her to return to Avram’s tent, as her son, Yish-
mael, would grow into a great nation. Hagar did so, and Yishmael was born soon after. Hashem arranged a 
covenant with Avram, where he promised him that his children would be slaves in a foreign land, but would 
eventually come back to the Land Of Cana’an with great riches. Hashem then gave Avram and Sarai new 
names, Avraham and Sarah, adding the “heih” of Hashem’s name to both of their names. Hashem then in-
structed Avraham to give himself and all the men of his household a bris milah, as a sign of the covenant be-
tween Hashem and Avraham.  


